THE  AUTHORITY  OF  CATHOLICISM
" If we can tide over the next ten years we shall be safe,"
said Dupanloup. But neither Pius IX. nor his supporters had
any intention of waiting ten years before scoring another
success. The ease of their success over the Syllabus^ its sheep-
like acceptance, its failure to realize some of the fears expressed
by its foes, in particular that it would finally alienate the French
Government—all this made them confident that they could
succeed as easily if they went on to what had been for a long
time in the mind of the Pope: the promulgation of the doctrine
of Papal infallibility. The doctrine may be said to have been
implicit in the Church for a long time, and particularly since the
promulgation by Pius IX., on his own authority and without
consulting any Council, of a new dogma, that of the Immaculate
Conception of the Virgin Mary. The acceptation of this
doctrine even more passively than that of the Syllabus had made
it clear that in its present mood the Church would accept
any consolidation of Papal powers, any final consecration of
Ultramontanism.1 For this attitude there was much justification.
The complete change in the position of the Church in the
world since the Revolution, the fear of fresh disturbances,
made concentration of authority desirable in the interests of all;
while the growing attacks on the monarchical principle made it
all the more necessary to emphasize the monarchical character
of the Church, so that when, in June 1868, the Pope announced
his intention of calling together the first (Ecumenical Council
since that of Trent, everybody knew that the vague references
to " confirming the faith and fortifying the discipline of the
to the throne (Morel, Somme du Catholicisme liberal^ p. Ivii). Manning spoke
of " haste and precipitation."
1 When in 1871 the Bishop of Rottenburg finally accepted the deckration
of Papal infallibility he said to a friend, who protested that he would die
rather than subject himself to a false dogma, that " such had been his attitude
until 1854. Those who had submitted to the dogma of the Immaculate
Conception had really signed away their moral right to resist a declaration of
infallibility they had accepted de facto sixteen years earlier " (Nielsen, ii., p. 420).
For French protests against the new dogma see Pressense', Le Concile du
Vatican, pp. 70-71, where he analyses the Essai sur la Reforme catkolique of
N. Huet and Bordas-Demoulin, and Laborde's La Croyance & Flmmaculee
Conception ne peut devenlr un Dogme de Foi. M. Huet ultimately broke away
from the Church; M. Laborde died in a pauper's bed in hospital.
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